
 

 

son is because this is a “Davar Sheyesh Lo Matirin” – 

something which will become certainly permissible 

after Shabbos6. In this case we do not rely on le-

niencies or doubt to permit its use on Shabbos.  

The same is true if there is a doubt whether the 

Melacha was done on Shabbos or not. 

Where there are Jewish and non-Jewish      

beneficiaries 

Where the Melacha is done on behalf of many peo-

ple amongst whom there are Jews and non-Jew, the 

presumption is that the non-Jew is doing the Mela-

cha on behalf of the majority. Therefore if the ma-

jority are Jews it is forbidden for a Jew to benefit. If 

the majority are non-Jews it is permissible for a Jew 

to benefit from the Melacha on Shabbos7. If there 

are equal numbers of Jews and non-Jews it is also 

forbidden. 

If it is clear that the non-Jew is doing the Melacha 

on behalf of Jews and non-Jews, it is forbidden to a 

Jew to benefit from it on Shabbos, even if the ma-

jority were non-Jews8. If it clear that the non-Jew is 

doing the Melacha for themselves (or for the non-

Jews), it is permissible for a Jew to benefit from it, 

even if the majority are Jews9.  

Even where the Melacha is done by the non-Jew for 

themselves, if the non-Jew knows the Jew, under 

some circumstances it will be forbidden for the Jew 

to benefit. This is because the non-Jew may come to 

increase the Melacha on behalf of the Jew as well, if 

he sees the Jew benefitting from it10. 

Use after Shabbos 

Even after Shabbos, one is not allowed to benefit 

immediately from the Melacha done by a non-Jew 

on behalf of Jews. One is required to wait “Bichdei 

Sheyaasu” – the amount of time it would take to do 

the forbidden activity on Motzai Shabbos11.  

This is to prevent Jews asking non-Jews to do work 

for them on Shabbos so that it will be ready immedi-

ately after Shabbos12. Another reason is because the 

prohibition of asking anon-Jew to do Melacha on 

Shabbos is treated lightly by people13.  
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 PUBLIC HOLIDAY                 

LEARNING & BREAKFAST 

On Cup Day, a large crowd 

participated in the Kollel’s pub-

lic holiday learning program.  

Rabbi Oshie Kluwgant led a 

fascinating shiur analyzing the 

nature and function of the  

Nefesh Hashichlis through a 

selection of sources in          

Chassidus. 

After Shachris, participants 

enjoyed a bagel breakfast as 

Rabbi Michoel Stern presented 

a shiur on the issue of using 

scooters on Shabbos and the 

fore-runner in Halacha, the 

approach of the Poskim to the 

use of bicycles on Shabbos. 

CHASSIDUS BEIS MIDRASH 

On Monday night, Motzai Chof 

Cheshvan, all men and Bo-

churim are invited to celebrate 

the birthday of the Rebbe 

Rashab at our upcoming Chas-

sidus Beis Midrash evening. 

We will be dividing up the 

Maamarim that were said by 

the Rebbe on or in connection 

to Chof Cheshvan 

November 18, 8:00-9:00pm in 

the Goldhirsch Hall. Refresh-

ments served. 

YARCHEI KALLAH 5780 

Save the date for this year’s 

Yarchei Kallah program, start-

ing this year on December 24.  

Stay tuned for details as they 

are released including the an-

nouncement of this year’s 

guest speaker.   

The new Coles in Elsternwick is baking breads 

on Shabbos which are Kosher and Pas Yisroel. 

Is there any problem buying bread after Shab-

bos that was baked there on Shabbos? 

And if there is no problem, theoretically would 

I be able to use the bread on Shabbos itself? 

 

Melacha that is done by a non-Jew on        

Shabbos for a Jew 

On Shabbos it is forbidden to benefit from Melacha 

that was done by a non-Jew, if it was done on be-

half of a Jew1. This is a Rabbinic prohibition lest one 

come to ask a non-Jew to do Melacha activities on 

their behalf on Shabbos2. 

This prohibition applies even if the Jew did not ask 

the non-Jew to do it and the non-Jew was motivat-

ed on their own3. 

If the Melacha was a Biblical Melacha, it is also for-

bidden for any other Jew to benefit, even if the 

Melacha was not done for them but rather for an-

other Jew4. If the forbidden activity was a Rabbinic 

prohibition, it is permissible for other Jews to bene-

fit Bedieved.  

If the Melacha is done by the non-Jew for 

themselves 

If a non-Jew does Melacha for themselves or for 

other non-Jews, it is permissible for a Jew to benefit 

from this Melacha (see below that under some 

circumstances it remains forbidden). 

One does not need to hear the non-Jew say that 

they are doing the Melacha on behalf of Jews. As 

long as it is recognisable from their behaviour that 

the intention is to benefit the Jews, it is also forbid-

den. An example of this would be a non-Jew lighting 

a candle in the house of a Jew and then leaving. 

When we are unsure who it is done for  

If one is unsure whether the Melacha was done on 

behalf of Jews or non-Jews, we rule stringently and 

one may not benefit from it on Shabbos5. The rea-
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Bread baked by a non-Jew on Shabbos 

The Shulchan Aruch addresses the case of 

bread that was baked by a non-Jew on Shab-

bos and whether a Jew may eat this bread on 

Shabbos.  

(The Poskim14 clarify that all of the discus-

sions on this Halacha refer to those who are 

lenient and will eat “Pas Palter” – bread that 

is baked by a non-Jew for sale, where no Jew 

has been involved in the baking15). 

If the bread is baked specifically for Jews, it 

would certainly be forbidden for a Jew to use 

on Shabbos according to all opinions as per 

the Halachos discussed above. It would also 

be forbidden on Motzai Shabbos for the 

amount of time that it would take to bake the 

bread from scratch after Shabbos had ended. 

In the case of someone baking the bread to 

sell, the bread is being baked for whoever will 

buy it. In this case we follow the majority of 

customers in the city16.  

Where the majority of potential customers 

are Jewish it would also be forbidden as per 

above. If the majority of customers are non-

Jewish it would seem that there is no prob-

lem for a Jew to eat it on Shabbos. 

It is the latter case that the Shulchan Aruch is 

discussing. 

Even where the majority of customers are not 

Jewish, there is still a Machlokes (dispute) in 

the Rishonim whether a Jew may eat from 

this bread on Shabbos. The basis for this 

Machlokes is a side issue that the bread 

baked on Shabbos may be Muktzah. 

The Shulchan Aruch17 writes that bread baked 

by a non-Jew on Shabbos for themselves18, 

there are those who forbid it and those who 

permit it.  

Those who forbid the bread on Shabbos19 

consider the bread as Muktzah. Bread itself, 

like all edible foods, is not Muktzah. Howev-

er, when Shabbos came in this bread did not 

exist; it was either in the state of flour or raw 

dough which are both Muktzah20 because 

they are not edible21. The Muktzah status 

remains on the flour throughout Shabbos 

even when it is subsequently baked. In addi-

tion, the bread is Nolad22.  

There is an additional concern that one may 

come to ask the non-Jew to cook on their 

behalf on Shabbos. Even though when a non-

Jew does Melacha for non-Jews it is permissi-

ble for a Jew to benefit on Shabbos and we 

Therefore the bread is considered as being 

baked for non-Jews. 

Based on the discussion above, even if it 

was theoretically to obtain the bread on 

Shabbos itself in a permissible manner 

(without buying) e.g. a non-Jew brought 

some as a gift, we are concerned for the 

stricter opinion that considers bread baked 

on Shabbos to be Muktzah. We would only 

be lenient and permit the bread to be used 

in a Shaas Hadechak or for the needs of a 

Mitzvah.  

On Motzai Shabbos the breads are permissi-

ble even though they were definitely baked 

on Shabbos and one need not wait any 

amount of time before eating them.  

Rabbi Yonason Johnson 

are not concerned that he may ask the non-Jew 

in future, we are stricter when it comes to 

foods23.  

The Rishonim who permit the bread on Shab-

bos24 do not consider it to be Muktzah, even 

though it was in the state of flour or raw dough 

when Shabbos came in.  

The reason is because the Muktzah status when 

Shabbos came in does not continue throughout 

Shabbos and goes away once the bread is baked 

and becomes edible. This is because the non-Jew 

is allowed to bake flour into bread on Shabbos 

and so he did not ‘remove’ the flour/dough from 

his mind when Shabbos came in25. 

Ruling of the Shulchan Aruch   

The Shulchan Aruch concludes that in a ‘Shaas 

Hadechak’ – a difficult situation, or for the pur-

pose of a Mitzvah, one may rely on the lenient 

opinion, since the prohibition of Muktzah is only 

Rabbinic26.  

An example would be if one does not have bread 

to make Hamotzi over or if it is for a Seudas 

Mitzvah such as a Bris27. Another example would 

be where there are no other Jews around that 

one could borrow from28.      

It is forbidden for a Jew to give money to the 

non-Jewish baker before Shabbos so that he will 

give him bread on Shabbos, because then the 

non-Jew is certainly baking on Shabbos with the 

Jew in mind29. 

After Shabbos 

Even according to the stricter opinion that for-

bids bread baked on Shabbos even when it was 

done for the majority customers who are non-

Jews, this only relates to a Jew eating such bread 

on Shabbos itself. However one may eat or buy 

the breads immediately after Shabbos and one 

need not wait for the amount of time that it 

would take to bake. Immediately after Shabbos 

there is no longer any Muktzah prohibition and 

the bread may be eaten. 

Application to Coles breads 

In the case at hand, the breads from Coles have 

the status of Pas Yisrael since the ovens have 

been turned on by a Jew. Even though a Jew 

cannot turn on the oven on Shabbos, the ovens 

are always in use and never cool down. Since a 

Jew turned on the oven during the week, even 

the bread baked on Shabbos will be Pas Yisroel. 

The breads are baked for sale to the majority of 

(potential) customers in the area. At present, the 

majority of residents in the area are not-Jewish. 
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